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JOHN iv. 24 
God 1s a Spirit —— 


HE Occaſion: of theſe words was this ; 


Our Bleſſed Lord; in- lus way into Galzlee, 
paſſed through Sychar,' a, City of Samaria, 
| near to which was the famous Well of the 


Patriarch Facob, To this Well our Sayiour went to 
refreſh himſelf on his Journey ; and as he always made 
it his buſineſs to be doing Good, took occafion from 
a Woman's coming to draw Water, to diſcourſe with 
her about the BuGneſs of his Miſſion. By way- of 
Introduction to which, He firſt gives her ſome Proofsof 
his being endowed with a Super-natural Knowledge. 
From whence ſhe juſtly concluding Him to be a Pro- 
phet, or a Peron cnrichd with Dwine and Extrang+ 
dinary Gifts and Qualifications ; the ass'd Him. con- 
cerning one great Point that had been long in diſpute 
between the Samaritans and the Fews, (2. e.) about the 
true Place for Religious Worſhip. 'The Jews rightly 
aſſerted Jeraſa!ew to be the Place where Men ought to 
Worſhip. The Samaritavs contended, that it,ought 
tobe with them, at Shzlob,. ain Mount Ephraim, where 
Ark and Tabernacle were placed long before the 
building of the Temple at Jerwſaiem, and where allo 
the /Patriarchs, : before the Law, did uſe: ta; ſacrifice + 
to,'an&worſhipGad.” _ They: pretended-alſortotberbhe - 
true Succefors of Jaceb, and oy the-Ancient gy: pn 
2 - an 
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and conſequently, that their Place of Worſhip had the 
greateſt Support from Antiquity. This Pretence was 
an Umbrage to that Temple that they ſet up-in 
Mount Gerizim (in the time of Dari«s) in oppoſition 
(s) Joſeph: Aw to that at Jeruſalem, (a) and which they ſuppoſed to 
quite 13+ C8: ive an Holineſs to that Mountain,” even after the 
Temple was deſtroyed. And the Samaritan Verſion 
of the Pentateuch hath plainly falſified the Text of 
Moſes, in Deut. xxvii. 4. by ſubſtituting Mount Gerizim 
inſtead of Mownt Ebal, in order to gain ſome Honour 
to"this Celebrated Place. - But notwithſtanding all 
theſe mighty Pretenſions, the Samaritans were per- 
fetly in the wrong. The Ancient Pedigree that they 
boaſted ſo much of, was wholly falſe-and precarious. * 
.For they were, in reality, only the Succeſſors- of 
. fome Aſſjrians, who were planted in the Cities of 
Samaria by Salmaneſer , when he carry'd the Tribe 
of Ephraim Captive into Afſyria; as you may read at 
e, 2 King. XXV1. 24. 
his therefore being the true State of the Caſe 
between the Fews and the Samaritans ; our Saviour's 
Anſiver -to- the Woman was, :That the Fews-were' in 
the: right, becauſe they worſhipped the True God, 
and that too-in ſuch- a manner as was agreeable to 
that Revelation God had given them: of his Will : 
We know-what we worſhip — But the Samaritars - 
were doubly miſtaken, both-as to the Objet, and as 
to the Place of their Worſhip. They, He tells her, 
worſhipped they knew not what. In which, it ſeems 
probable, that he may allude to what is faid of their 
Anceſtors / the 4fjrians in the: Place before men- 
_ tioned; '2 Xing. xvii. 26; (viz.) That they worſhipped = 
the God: of the Land. That is, They blindly wes 
3 Wt .. 1F © 
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their Devotion to the God of their New Country, 
without having any true and real Knowledge of him : 
| But along with him, they worſhipped their own 4ſ- 

fſyrian Deities too ; ſuch as Succoth-Benoth, Aſhima- 

F, Nergal, and the like. Our Saviour tells this Woman 

alſo, That a Time of Reformation was now at hand, 
when the Worſhip of God ſhould not be confined* 
either to Jeruſalem, or Mount Gerizim ; and that a 
more pure and Spiritual manner of* Worſhip ſhould 
be eſtabliſhed ; one that was not embarraſs'd wirh ſo 
vaſt a number of External Rites and Ceremonies, 
but one more ſuitable to the Nature of God, and to 
the Improved Sentiments of Mankind : for God, faith 
he, zs a Spirit ; and they that worſhip him, muſt wor- 
ſhip him in Spirit and in Truth. This ſeems to be the 
b. Occaſion and Connexion of theſe words : which 
having briefly ſhewed you, I proceed now to: ſpeak 
to the words themſelves, God is a Spirit. 

By which Terms, God and Spirit, thus connected 
together, we underſtand an Infinite Being, moſt Wiſe 
and Powerful, containing in Himſelf all poſſible Per- 
| fection, without being ſubje& to any of thoſe Defects 
| and Limitations which we plainly diſcover in Ma- 

terial Beings. And after this manner the Holy Scrip- 
tures do deſcribe God Almighty to us ; they attribute 
ſuch PerfeAions and Qualifications to Him, as we can - 
have no poſlible Idea of, as belonging to Matter. 

Body or Matter is a Sluggith, Inſentible, Paſſive and - 
Unintelligent Thing, not poſlibly ableto move of it ſelf, 
-or toact or perform any thing by its own Power ; but 
all the Motion and Activity that it hath, comes to it by 

x Communication from ſomething that is without it, or 

diſtin irom it, But all Power, both in Heaven _ 

| Earth, . 
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Earth,is the Lords: Inhis Hands are Power and Might x 
with Him is Wiſdom and Strength, he hath Counſel and 
Underſtanding. _ He made all Things; He Soiuich 

(a) $4 pw forth the Fleavens alone, and ſpreadeth abroad the 

Job 12. 0,65, Earth by himſelf. There is none like to Him, who 

ſa, 44-2440 created and maintaineth all things, and in whom all 

or *b ® Things Live, and | Move, and bave their Being ( a). | 

; The Form and Faſhion of all Material Things,we ſee, 

is continually flitting and changing, and there is no- 

thing among them of any. conſtant and laſting du. 

_—_ But God is ar yas and Eternal, bps ſame 

| Teſterday, to Day, and for ever ; He was, and is, and 

b Ap br 4 * is .- _ , and with him is no variableneſs, neither 
ute 33-27. ſhadow of Turning (6). 

Material Beings are all /zmited aud imperfet as to 


their Extent. The Place they are in confines and 


circumſcribes them ; Nothing elſe can be there with 
them, nor they themſelves any where elſe. But the 
Heaven of Heavens cannot contain God, which yet he 
more than fills with his Preſence : which Preſence no 
one can flee or hide himſelf from : He is the ſearcher 
even of our hearts, and knoweth the moſt ſecret thoughts 
(c) 2 Chron. 6. of Men. There is no Creature that is not manifeſt in 
wh, his fight, but all things are Naked and open before 
er. $3 Be, > , : EEE a 
err 2324+ him (c). This and ſuch like is the Account that 
& 20.122 the Sacred Scripture gives of God, which is plainly 
Inconſiſtent with his being Material or Corporeal ; 
and therefore it calls him in the words of my Text 
a Spirit, a Divine, moſt Excellent and Perfe& Being, 
that diſcovers himſelf to our Reafon and Underſtan- 
ding, but cannot poſiibly do ſo to '-our Senſes; for 
him no Eye bath ſeen wor can ſee ; be is Jnviſtble, he 
16:4: 7 Wd oe EN ' 
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But' here the. Atheiſt . thinks he hath a fufficient 
Ground for inſuperable Objections ; Here his Pht- 
loſophy is called irr to his Aſtiſtance ; and by the 
Strength of that , he will undertake to maintain, 
that there is not, nor cannot be any ſuch thing as 
a Spirit, (i. e.) Any Tucorporeal or Immaterial Being 
or Sub/tance. And therefore fince the Sacred Scrip- 
ture and Divines do deſcribe the Deity after this ab- 
ſurd and impoſſible manner, *tis a: good Argument 
(fay they) that there is no ſuch Being at all: For 
when Men pretend to Deſcribe God after ſuch a man- 
ner as is Nonfenſical, Unintelligible and Impoſlible, 
(and yet fay , that theirs is the only right way of 
Speaking of him) : When Men attribute ſuch a man- 
ner of Exiſtence to him, as we know is contradictory 
to the Nature of Things; we have then juſt Ground 
to disbelieve all that they advance, in defence: of fo 
ridiculous and abſurd a Notion, and conſequently to 
conclude that there is no God at all. And hence we 
ſee theſe Men raiſe another Great Objection againſt 
the Being of a God, viz. That his Nature is ſo De- 
ſcribed as to be Uninte/ligible and Nonſenſe. Which 
I ſhall now therefore endeavour to Refutre. 

And in Order to ſhew the Groundleſneſs and Inva- 
lidity of this Objection, I ſhall in purſuance of my 
former Method : | 


I. Give you the ſenſe of the Modern and Ancient 
Atheiſts on this Point. And then, 

Y. Endeavour to Refute what they Advance , and 
ſhew how Unreaſonable it is to build Atheiſm 
and Infidelity on ſo weak and invalid a Foun- * 
dation. And, + > \ hah 

| 0 
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7. I ſhall give you the Modern and Ancient Atheiſts 
Senſe on this Point. 

Mr. Hobbs, that lofty Pretender to Philoſophy, de- 

.clares that to ſay there is any /mmaterial Subſtance, 

is not ſo much an Error, as it is Nonſenſe ; "tis ufing 

an Tnſignificant word, whereby we conceive nothing but 

(«) Leviath. the Sound (a). And in his Xingdom of Darkneſs, 

its where he undertakes to correct the Univerſity Lear- 

ning, heis very Angry with Ariſtot/e's Metaphy licks, 

becauſe it brought in, as he faith ( tho' falſly, as I 

ſhall prove hereafter ) the DoQtine or Notion of 

Separated Eſſences, and alſo of Immateriality and In- 

corporeity ; for what is not Corporeal, he faith, 7s No- 

thing, and conſequently vo where. And this he under- 

takes to prove from a Paſſage which he ſeems to 

have borrowed from Ocellas Lucanus , tho'-without 

-naming him ; and which, tho' it be a poor So- 

phiſm, and much worſe than thoſe he is condemn- 

ing ; yet he boldly lays it down as a Demonftra- 

tion. The Univerſe, ſaith he, 7s Corporeal, that 

is to ſay Body, and hath the Dimenſions of Magnitude, 

namely, length, breadth, and depth ; alſo every Part of 

Body is Br 3 and conſequently every Part. of the Uni- 

werſe is Body, and that which is not Body is no Part 

of the Univerſe. And becauſe the Univerſe is all, that 

which is no Part of the Univerſe is Nothing, and con- 

(6) Leviath. ſequently no where (b). In another place he faith, Thar 

P- 371+ 207+ - wg Man can conceive any thing but he muſt conceive it 

in ſome place,” of ſome Determinate Magnitude, and as 

(c) Zeriarh. 14,24 which may be divided into Parts (c). Andagain, 
n'Y p. 17. and 207. he tells us, That an Incorporeal Sub-g 

ſtance is a Gontradiftory and Tnconſiſtent Name ; "tis all 

one as if a Man ſhould ſay, an Incorporeal Body; which 


words 
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words when they are joined together, do:deſtroy one ano- 

ther ; and therefore Body and Subſtance are all one (a). (a) Leviath, 
Elſewhere he tells us, That he proper Signification of p. 17. 207+ 
the word Spirit in common ſpeech, is either a ſubtile, 
fluid and inviſible Body, or elſe a Ghoſt or other Idle 

Phantaſm of our Imagination (6), and a little after he (5) Leviath. 
aſſerts, that to Men that underftland the meaning of the &: 
words Subſtance and Tucorporeal, they imply a Contra- 

diftion ; and that to ſay an Angel or Spirit is an Incor- 

poreal Subſtance, is to ſay in effeft there is no Angel 

mor Spirit (c). And this Notion: he defends in his () Zeviath. 
Anſwer to Biſhop Bramha/”s Book written againſt his **'+ 
Leviathan ; and perſeveres in aſſerting that God him- 
ſelf is a Moſt Pure fimple and corporeal Spirit ; and 

he defines a Spirit in General to be azhir, fluid, tranſ- 

parent and invifible Body (d). Thus alfo Spinoza, in (4) Anfwer to 
his Opera Poſthuma, p. 13. determines Extended Sub- — op Bran 
fance (that is Body) to be one of the Infinite Attri- ***® 353% 
butes of the Deity, and this he undertakes to demon- 

ſtrate from hence; that there is not. (as he faith) any 

Other Subſtance but God; and who conſequently 1s 

a Corporeal, as well as a Cogztative Being. Dems eſt 

res extenſa (e). This, you perceive, is the plain ſenſe (e) zthices 
of theſe Writers, That there .is no other Sub/tance P*r5 2- Prop-2. 
but Body ; and conſequently to talk of a Spirit or an *' * 
Incorporeal Subſtance, is: to them. perfe&t Nonſenſe 

and Contradidtion. But tho' this: be their Opinion 

and Aſſertion, yet they 'did not Invent it, nor firſt 

find it out : they are as far from being Originals 

in this, as in other things; for herein they do but 

Copy the Sentiments ot the Ancient Atheiſts, and 
tread-exactly in their Steps. That there was nothing 

but Body in the World, was long ago the —_ 
B O 
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of ſuch unthinking Men as our Modern Atheiſts are. 
Plato tells us, That there were _ in his Time, who 
aſſerted nothing to be Subſtance but what they could feel, 
and which would refiſt their Touch : and theſe Men af- 
firmed Body and Subſtance to be the ſame thing; and 
what they were not able. to lay hold of, and to graſp 


(a) Airguelt ora: fam i) voy 6 mapb X64 
TeroConluw, x; imglet me, maw]ov on we 
Xz voiey cert opener. — dv my 0 rh ovd]et 
Tuls Xp} 0vumelew cioiv, ws deg. Ter 
Sy T0 magamey T2. —— oj 5 dev ens 
e107 wil op, Exp £2), 2gagerrevles T 
MUEgTHy, 3) vv #HAof]es de Kiely 
Sophilt. p. 172. Ficin. 


with their Hands, they ſaid was 
really nothing at all. And if any 
one happened to talk with them 
about any thing that was not Bo- 
dy, they would ridicule and de- 
pife him, and not hear a word 


more that he ſhould ſay (b). 


Ariſtotle acquaints us, That juſt ſuch were the 


Atheiſtical Principles of his Contemporaries. 


Th 


affirm ( faith he) Matter or Body to be the only Sub- 
france, and that all other things are only Paſſions and 
Aﬀettions of it. And in another place, he faith, that 
theſe Men aſſerted all things to be one ; That there 


(b) Tem x now7lu geo i) Thy da 
ou voiay, me þ dna myle. TETWY« 
——*Ey 7? may, x wiay t) me quay, ws 
valw man xg} mwTly owud xa.8 
wil EX 00h Vetaph. l. Is Co To 


is but one Nature only, which is 
the Matter of all Things, and 
this is Corporeal, and hath mag- 
nitude (b), And this was long 


before the Opinion alſo of Leu- 
_ cippus and Democritus, 

Epicurus argues againſt Plato, that there can be no 
Tucorporeal Deity ; not only becauſe no Man can frame a 
conception of an Incorporeal Subſtance, but alfo becauſe 
whatever is Iycorporeal , muſt needs want Senſe, and 
Prudence and Pleaſure ; all which things are included 
in the Notion of God : Aud therefore an Incorporeal 
' Deity, ſaith he, is a Contradiftion (c). And his Fol- 
lowers, as appears by Lucretixs, continued in on 

E 


(c) Dr. Cudw 
Rh Syſte 
P«20s. 
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ſame Opinion, that there is no ather Subſtance in 

Nature -but Body (a); and they had no Notion of (a) preterea 
any Incorporeal thing, but their Vacuum or Empty nibi/ . x guad 
ſpace, which was really nothing at all, *_, ey 

Sextus Empiricus tells us, that all the Epicureans, junum, &c. 
and ſome of the Stoicks, as Bafilezdes in particular, > "+ 1-431 
maintained prdls 3 dowel, that there was nothing 
days or Immaterial (6). By theſe Teſtimonies (6) Adv.Marh. 
we ſce plainly, that the Modern Atheiſts tranſcribe p. 257- 
the Ancient Opinions exaatly, and have been able 
to add very little to them. And the Notion that 
Mr. Hebbs ſeems ſo fond of, and which he would 
fain ſet tip as his own Diſcovery, That a Spirit is 
nothing ##t a Thin fluid and tranſparent Body : ſeerns 
to me tobe plainly taken from the o&pue Anliues, 
which Ariforle tells us, was the Definition that ſome 
then gave of a Spiriz, or the Soul of Man. 

And thus having truly ſtated the Caſe, and ſhewed 
you what the Sentiments of the Ancient and Modern 
Atheiſts were and are, as to the Matter before us. 
I ſhall now proceed to Examine by what Reaſons and 
Arguments they endeavour to ſupport their Aſler- 
tion, That there is no fuch thing as any xcorporeal 
Sabſtance, but that whatever really 1s, zs Body. And 
here I find their main and chief Argument to be 
This; that an Immaterial Subſtance is an Unconcervable 
Thing : *Tis what no Man can poſlibly have any no- 
tion or conception of; 'tis a perfect contradiction in 
Terms,, and conſequently : Nonſenſe. and Impoſlible. 
This is every where almoſt the Languageof Mr.Z7obbs, 
as I have before obſerved. He alſo pretends to dil- 
cover the 79 amo F x9; the true Cauſe of this 
Fiction about Immaterial Subſtances. The orion, 

B 2 E 
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he tells us, took its riſe from the Abuſe of 'abſtratted 
Words, and ſach-like Metaphyſical and Scholaftical 
Terms , which ſome have fanſied as real Entities 
ſeparated and diſtin from the Subject, or Matter, 
which they are Attributes or Qualities only. Thus 
for Inſtance, becauſe we can conſider Thinking or a Rea- 
ſoning Power alone by it ſelf, and' diſtinit from Bod ; 
therefore ſome have been ſo d nag. as to conclude that 
zt is not the Adtion or Accident of that Body in which 
it is, but a real Subſtance by it ſelf. - And *tis upon 
(a) Leviath.. this Account, -that (a) when a Man 1s dead and buried, 
P- 373+ they will'ſay, his Soul -( that 7s, his Life) can walk 
ſeparated from the Body,” and is ſeen by Night” among the 
(b) p- 372. Graves, whereas Life is only a Name of Nothing, (b) 
and the Soul or Mind of Man ts in reality Nothing elſe 
But the reſult' of Motion in the Organical Parts of his 
(c) Leviath Body (c). Tis like-the forms and qualities of Other 
A 5: hog, things, depending purely on the Mechaniſm, Modi- 
S. 14. And in' fication, and Motion of the Parts of Matter, accor- 
another pace» ding as it happens to be variouſly diſpoſed, figured 
zibil aliud et and agitated ; and conſequently it can be'nothing at 
preterquam mo al] diſtin from thar Body ' whoſe Form or Quality 
7 ol it is.. And this Soul or Mind, or any-other Faculty 
corporis Orga- or Quality in Man, coming once to be conceived as - 
Were a thing diſtin from- the 'Body, and being Inviſible 
| and Inſenſible, hath been called by ſuch Names as we 
uſe to give to fine Subtle and acrcal Bodies. Such as 
Tv ue; Spiritus, and the like: which -do-properly 
"Hgnifie the Wind, or, which is '\near akin'to- it; the 
. ., \ Breath'of Man (4): ' And fo' Mr. Hobbs tells us, 

(4) Leviath. oo, 
p. 207, 208.. that in order to expreſs our greater honour of God, 
"the name of Spirit hath been given'to-him likewiſe, 
**as better expreſiing to vulgar Apprehenſions: his fine 
A x acreal 
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aereal and Subtile Nature, | than the groſſer word of 
Body. But however, Philoſophers and Men of ſenſe muſt 
rake care, and not be impoſed upon by inſignificant 
words, ſo far as'to imagine there can in reality beany 
ſuch thing': as+'an '/vcorpareal Subſtance: \forcthavtyis, 
when throughlyconſidered,”-an abfolute Contradiction 
and Noyſenſe. Tis nothing but an-empty Name, with 
which ſome. poor Wretches are frighted,” as the Birds 
are from the Corn by an empty Doublet, a Hat and_a 
Crooked Stick (e) ; as he 1s pleaſed to expreſs himfelf. (e) Zeviath.. 
And this is [the fumm_ of-- what this mighty Philo- ?: 373: 
ſopher advances againſt Immaterial Subſtances. -Sp- 
20za is the only Man beſides,, which I have met with, 
that aims at diſproving the Exiſtence of | Incorporeal 
Beings : Which in his Opera poſthuma-he pretends-de- 
monltratively to do. But his chief and-indeed only 
Argument is. this ( as I hinted-before.) that there: 1s 
but one -only Subftance. in the World;' and That is God. 
Matter or Body he aſlerts to be one of the Attributes 
of this Subſtance, or the Mode by which: God is con- 
fidered as. Res. extenſa; from whence: he concludes, 
that there can be -no Subſtance but what is' corpo- 
real, becauſe Body is an'Eflential Property. of- his 
one only Subſtance, the Divine Nature. - The Preca- 
riouſneſs of which Obſcure _ and. Metaphyſical way 
of Arguing, I ſhall plainly ſhew below.. 
And, Thus having given you the tum, of: what 
theſe Writers advance againſt the Doctrine of Incor- 
poreal Subſtances, I ſhall next proceed to Refute it, 
 and-to. ſhew you. how weak -and inconcluſive their 
- Arguments and Objections are. In order to which, 
1 ay, 1In the Firſt place, ic me lis «; 
I. That 'tis a very precarious and .groundleſs. way 
| | of. 
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of arguing, ts deny the Exiſtence of any thing only 
from'our particular Apprehenſions and Canceptions 
not being able to maſter it, For it will not 1n the 
leaſt follow, . that there can be no ſuch thing as an 


-Incorporeal Subſtance or a Spirit, becauſe ſome few 


(#) See my 
Cecond Ser- 
mon, 


Mex pretend 'that they. cannot conceive how any 
ſach thing; can poflibly. be. And I have already 
ſhewed, (a) that we have very juſt reaſon to allow 
the truth of, and to be fatisfied\ of the Exiſtence of 


many things, whofe:Nature neither we, nor perhaps 


” any one elſe, can fully Underſtand and Comprehend. 


'Theſe:Gentlemen- pretend that they cannot conceive 
or have any Idea of an I Sabſtauce, | But 
yer they think, I ſuppoſe, that they have a clear 
Idza' and Conception of Body, Tho' ſhould you 
put them to'defcribe-it, they would be very much 
at-a loſs.” For as one hath well obferved, (Mr. Lock 
ie bis Eſſay of Humane Underſtanding, Boot 2. c. 23.) 
if we carefully examine our Idea of Subſtance, we 
ſhall find that it 1s a kind of complex one, conſiſting 
as it were of ſeveral Idea's coexiſting together : which 
becauſe we are apt to 'conceive'as one thing, we give 
it the General Name of Sub/tauce : as imagining that 
word to expreſs ſomething, tho? in reality we know 
nor what, which is the ſupport of theſe Accidents or 
Qualities which occaſion the Idea's we have in our 
Minds: of it. -'Let us therefore 'take any corporeal 
Subſtance; as ſuppoſe Gold; and inquire in our Mind 
what is: that Support, Subſtratum or Subſtauce, in 
which the yore 06 of Tellowneſs, great Specifick 
Weight, and fravucge Dudtility under the Hammer do 
inhere ; all which concurr to- give us that complex 
tHdea: which 'we haveiof Gold”; Shall we not ay a 
elves 
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ſelves. put to it how to conceive, or to have a clear 
Idea of this? If we ſhould fay that the ſubject of 
theſe Properties are the folid extended Parts; we 
ſhall not be much. the nearer Satisfaction : {or our 
Mind will be inquiſitive agen what 1s the Support or 
Subject of that Extenſion and Impenetrability. We 
may fay, indeed, that 'tis the Subſtance it ſelf : which 
is a word that we uſe, and implies ſomething or 
other that is the Support of theſe Properties, but 
what that is, we have, I think, no clear and certain 
Idea. When yet. we have clear and diſtin&t Concep- 
tions enongh of theſe Properties which we find in 
this Body, and from whence we pronounce it to be 
Gold. So if on the other hand we take any Incor- 
poreal Subſtance , as. ſuppoſe the {ind or Soul of 
Man ; and enquire what is the true Support of thar 
Self-moving Power, that Reaſoning and Cogitative Fa- 
culty, and that Ziberty or Freedom of Action which 
we plainly perceive to be inherent in it : we fhall 
indeed be at a loſs, but yet no more than we were 
before in reference to Gold. For as from conſidering 
the Properties: peculiar to that Body, we were fatis- 
fied that they muſt be inherent; in ſomething, tho' 
how or in what, we have no clear Idea ; fo when we 
conſider Life, Cogitation and Spontaneous Motion in our 
Soul, we know very well that - thoſe more real: Pro- 
perties muſt have ſomething alſo for their Support, - 
or ſome Subſtance to inhere.in :  tho' what that is,. 
and the peculiar manner of this we are wholly igno- 
rant of. But then we have as juſt reaſon: to believe 
that this Subſtance is real, as that:the Subſtance of 
Gold is ſo. For Cogitation, Life, -and Spontaneous. 
Action,. are Propertics undoubtedly of as real a;Na- 

| ; - ture 


JMI 


oi o 


. 
oo» og a ar 


3 * 
 —— 
#-4 
44 
_ —— 
a —_— 


6 


2.55 "We EATS > gt re a——— _ 


_—  — 


WS — — — 


"The Atheiſt 5 ObjeSlions”,” againſt the 


ttire 4s. greatWptenſiue Weight, Ti ellowneſ3 and Dufti- 


lity can poſſibly be. And as we cannot but conclude 
both theſe to be real Subſtances, ſo we cannot alfo 
bur conceive them as Natures abſolutely diſtin& and 
different from each other, and which can have no ne- 
celary dependance uponand relation toeach other: for 
we can never imagine that Gold can be ever brought 
to think, reaſou or move it ſelf ſpontaneouſly, any more 
than we can conceive a Soul or Mind to. be yelow, 
heavy or duftile. That is , we. have quite different 
dea's of each of them, and which nothing but wil 
ful or long habituared"Tpnorance tan ever make us 
confound together. "And thus it appears to me that 


we may have as clear an Idea of Incorporeal Sub- 


ſtance; as we have of Body ; and that the former is 
no. more unconceivable than the'latter. ' And rhere- 
fore 'tis as abſurd* to argue againſt the Exiſtence of 
a Spirit, only from our not having any clear Idea of 
the Subſtance of a Spirit ; as it would be to fa 
there is no ſuch thing as Body, © becauſe we don't 
know exaQtly what the Subſtance of Body is: which 
I dare 'fay no Man can affirm that he doth. Tis 
very poſlible that Men may be ſo blinded and preju- 
diced by falſe Principles, fo ſtupified' by Ignorance, 
Idleneſs or Vice, and fo engaged and enſlaved to a 
peculiar ſert of Notions, ' which advance and ſupport 
that:way of aQing and proceeding which" they take 
delight in, that a greatmany things may appear Un- 
conceivable'and ' Impoffible to them , "which ſhall be 
far from being ſo to others, whoſe Minds are free, 
and more-cnured: to- thinkihg. * Should you tell a 
ſan, "who 1s-a Stranger to Geometry and*Aſtro- 
nomy;*of the* many admirable ant PEAT 
A | _ tnat 


UMI 


5 Immaterial Nature of G ov, &c. Refmted. 


— —C 


ws 


* 
_— — 


that can certainly be demonſtrated from the Prin- 
ciples of thoſe Noble Sciences, he would boldly pro- 
nounce them Impoſlible ; and all your Diſcourſe and 
Proof (ſhould you attempt any ſuch thing) would 
to ſuch a Perſon be Nonſenſe, and your words meer 
empty and inſignificant Sounds. And thereare many 
Perſons in the World, on whom the cleareſt and 
frongeſt Method of Reaſoning that ever was, will 
make no manner of impreſſion at all, becauſe their 
Minds are not at all enured to a cloſe way of Ar- 
guing and Thinking. And truly the Atheiſtical Wri- 
ters do diſcover ſo poor a Knowledge in Philoſophy, 
and fo very little acquaintance with true Reaſoning 
and Science; that 'tis no wonder at all that they 
ſhould not be able to conceive and comprehend a 
great many things which others are very well fatisfied 
with. 7 know very well, faith the Ingenious Perſon be- 


fore cited, that People whoſe Thoughts are immerſed in xg ofttuman 
Matter, and who have ſo ſubjefed their Minds to their Underſtanding , 
Senſes, that they ſeldom refleft on any thing beyond © "43 


them, are apt to ſay they cannot comprehend a thinking 
thing ; which perhaps is true, &c. And therefore ſuch 
a Philoſopher as. Mr. Z7obbs, that defines Xnowledge 
to be Senſs ; and faith, that the Mind of Man i nothing 
but Motion in the Organical Parts of his Body, may eaſily 
be infatuated ſo far as to allert that there is »o other 
Subſtance but Body, and that a Spirit or Incorporeal 
Being, is a Nonſenſical, Contradidtory and Impoſlible 
Notion. While Others, who can raiſe their Minds 
a little higher, and who can penetrate farther into 
things, will be ny ſatisfied that fuch Philoſophy is 
Nonſenſe and Impeſſibility. As indeed ſome Perſons, in 


all Ages of the World, of which we haveany Account, | 


have ever been. For, C 2. Which 
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2. Which is another very good Ground, from 
whence to refute this abſurd Opinion that there is 
no ſuch thing as an Incorporeal Being : I fay, there 
have been always many Perſons in the World, that 
have firmly believed and embraced the Doctrine of 
Immaterial Subſtances, and who have alſo aſſerted 
the Deity to be of that Nature. And this will Un- 
deniably refute the two great Points of Mr. Hobbs 
his Opinion. For, if it be proved plainly that there 
hath been all along a received Belief and Opinion that 
there are Immaterial Subſtances, and that God him- 
ſelf is ſuch an One: it is then moſt clear and cer- 
tain, that the Notion is neither inconceivable, con- 
traditory, nor nonſenſe : and alſo that it did not 
take its Riſe and Original only from the Abuſe of the 
Philoſophy of Ariſtotle. Not the former ; for what 
is in its own Nature «#concervable, nonſenſical and 
abſurd, could never ſure gain an Admittance into the 
Belief of ſo many great Men, as we ſhall ſee pre- 
ſently this Opinion did. Not the latter ; for what 
was commonly received in the World before the time 
of Arifletle, could never be derived only from his 
and the Schoolmen's Philoſophy, as Mr. Hobbs is 
pleaſed to fay this Belief of Immaterial Subſtances 
was. And that there was always in the World, a 
Notion and Belief of another more noble Subſtance 


than Body, and that the Deity was of an 7rcorporeal 


or Spiritual Nature , we have the united Sufirages 
of all the Ancient Writers that are preſerved down 
to our time. K | 

Cicero tells us, That the Heathen Philoſophers 


Nat. Deorums generally defined God to be Mens pura & fincera, 
Quaſt. lib. 1.. Joiuta & libera. ab omni. concretione mortali (a); and 


ſpeaking 


” 
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ſpeaking of Thales Milefins in particular, he faith of 

him, Aqguam dixit efſe Initinm Rerum, Deum anutem 

eum Mentem que ex aqui cunita fingeret. Now this 

Mind they all diſtinguiſhed plainly trom Matter, and 

looked upon it as a much more Noble Principle than 

'twas- poſlible to conceive Matter to be. © Ladtantivs 
acquaints of Pythagoras (a). Quod unum deum conff- (a) De 1:4 
zetur, dicens Incorporalem eſſe mentem, que per onnen Po © mh | 
Naturam diffuſa & intenta, vitalem ſenſum cunflis Ani- IS 
malibus tribuat. And Platarch gives us much "the 

ſame Account of him in his Books, De Placittzs Phi- 
Joſaphorum ,, viz. That he made two Principles ; oneLib. 1. c. 3. 
Adtive, which was Mind or God : The other Paſſpue, or 

the Matter of the World. And thoſe Verſes of Em- 
pedocles, are very remarkable; wherein ſpeaking of 

the Deity, he aſſerts Him not to be of Humane ſhape; 

And alſo that, 


"Our tv TAGZIRAL, 89 GIRKA Bow iprrer 
HuteTieg, } yeeo! Aafio — 


(i. e.) That he is no way perceivable by any of our 
Senſes ; which is as much as to ſay , he is Zzcorpe- 
real, And in the next Lines he doth expreſly tell us 
what he is : | 


"AX>@ pelw ined &, aHopal® fanlo jurty, 
Pegrns: xbopuor dravle xalaiozoa Fofiaw. 


A ſacred and ineffable Mind, which by ſwift Thoughts 

moves and attuates the whole World. Anaxagoras allo -._ . . _. 

aſſerted, That (5) an ordering and regulating Mind (6) Pho, 

was the firſt Principle of all things; and this Mind he or teyr 

made, AT Ariſtotle faith of him, uw ro Ovlaay EAABY Co 3« ps $896. 

% 2puns: $,x2heecy..: The only, pure, . fomple, and un- "I 
C2 mixt 
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mixt thing in the World : thereby plainly diſtinguiſhing 
it from Matter, the Parts of which, he, who was as 
Sextus Empericus calls him gvomarelG@. knew very 
well to be- promiſcuouſly blended and mixed toge- 
. there very where. Sextus alſo tells us, That That Mind 
which Anaxagoras aſſerted to be God ; was Sexe 
_ &gyv, an Attive Principle ; in oppoſition to Matter, 

A which is a Paſſive one, * and this is agreeable to 

P. 309. what the Poets ſay of Spiritas intus alit ; mens agi- 
tat molem, &c. We are told likewiſe by Sextus, That 
Xenophanes held &n Ei u, 4ownal. Os, That there 
is but One God, and he Tncorporeal. And Plutarch des 
ſcribing the Deity , hath theſe remarkable words, 
God is Mind, a ſeparated Form perfefly unmixed with 
Matter, and without any thing that is paſible, vs # 5 
©tas, Ye 450 AIG, TiN 70 apuys ATI VANG, pl- 
Ir! Table opnemeiuay. And in another place 
he aſlerts,' 4Svvalor e2yhv pur Any Ho Wl i 5 Th 
Travle, xzeewej. That tis impoſſible Matter alone can 

(a) De Placit. be the ſole Principle of all things (a). 

— Philo hiC:3-  PJzg.every where diſtinguiſheth between corpo- 
real, and incorporeal Subſtances, calling the former 
by the Names. of a{odhrxy Senſible, and the latter 

(5) Norn? always either 40wwuelow or vorliy, immaterial or intelli- 

@71e ;} wer  gible ; and he faith, That certain intelligzble and incor- 

ors y Aras poreal Forms, are the true and firſt Subſtance ;' and that 

©—Te 38 #ncorporeal Things which are the greateſt and moſt ex- 
rowud]e 193 cellent of all others., 'are diſcoverable. by reaſon only, 

ace Gyle *& . ; ”Y Y 

Dees abryp aud nothing, elſe (b). | 

aiver ap And-in another place, he faith, That they were 7n- 

be 6 Yager ftrutted by their forefathers, that Mind and a certain 

Polit. p. 547. wonderful: VWiſdem-, did at firſt frame," and doth now 

Ficin, gavers all. things. His: words are $ @eddw. pug As 

on, 
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ov, viy #, Fegrnoly wa Savua;lw owratleray x; fo- 
uteri £Yumete, In Philch. p.28. Which ſufficiently 
| ſhews the Antiquity. of the Notion of an Incorporeal 
Deity, and- the way alſo how they came by it. Of 
| & the ſame Opinion alſo was Socrates, as we are told by 
Plutarch, and others. L3b.. de Placit. Philef. 1. c. 3. 
| = _ Zenoand the Stoicks defined the. Deity.to-be guois 
voeee #, Aoyiun, an Intelletiual and Rational Nature ; 
or as Plutarch recites their Opinion, True wee gv x 
8x £yov puty woeplw, an Intelligent Spirit devoid of all 
Bodily ſhape. Wbid. And Sextus Emperices tells us of 
Ariſtotle, that he conſtantly aſſerted God to be Zcor- 
poreal, and the Utmoſt Bound's of the Univerſe (a)(s)Adv.Mat. - 
And Ariſtotle concludes his Book of Phyſicks with P: 255+ 
affirming (b) that "tis impoſſible the firſt Mover (or (5) *Alvveles 
God) can have any Magnitude ; . but he muſt needs T3 ny«]wus 3 - © 
be devoid of Parts, and Indivifible. And Plutarch Lxew 7? Wie 
gives us.this as the received and common Opinion of jv Mag ay 
the Stoicks, that God: was me Sic I -GAs T3 haipiſir 3 v) 
195 us, a Spirit that was extended, or did penetrate Fats, 2 5th 
| throughout the whole World. De Placitis Philoſoph. Ne Auſcult, 
lib. x. c. 3. p. 882. _ 1.8. 6.15, 
| Now by theſe Paſſages, and many others - that 
. might eaſily be produced, it appears very plain-that 
| the moſt Ancient Writers had a good clear Notion of 
| God, and that they ſpeak of him as of a Mind per- 
| fely. diſtin. from Matter, or as an immaterial or 
incorporeal:Being. Many of them alfo.deliver them- 
ſelves very expreſly as to the Soul of Man; which, 
as Plutarch tells us (c), they generally aſſerted to be In- (c) Oi megſe. 
corporeal ; and that it was naturally a Self moving and Ho + - ou 
» Jutelligible Subſtance. But of this, more in; another xl vaonide- 


Ta Quo, abr 


Hug dvroxinor x w0iay rormiy. Lib. de Placitis-Philoſ: 4: c. 2. p. 398. . 
place, . 
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place. And that the Ancients did believe God to be 
a Spirit, or a moſt Powerful, Intelligent, and Perfect 
Immaterial Subſtance will yet farther appear, if we 
conſider what Notion they had of, and how they 
defined Matter or Body. | Plato- deſcribes it by the 
words T&ga602) x, frepn,. that which thruſts againſt 
other Bodies, and reſiſts their Touch or Impulſe. 
Others call it 7%7s drp»1ugy, that which fo fills up 
a place, as, at that time, to exclude from it any 
other Body. Sometimes they called it the 79 meg, 
in contradiſtin&tion to the 76 Tar, or the 79 Sev 5 
xd. That is, they diſtinguiſhed it to be of a pure 
paſſive Nature, and which was acted and deter- 
mined only by -Impulſe from without it, or diſtin&t 
from-it ; they knew very well that there was alſo 
beſides it , ſome, Aive Thing, ſomething that was 
the:Cauſe of Motion and Afton in the Univerſe. For, 
as Plutarch well obſerves, 8 Svrela 5 i9An H) bleyua, 
{a)DePlackis i2v pt T9 TaBv nzrmxanlay, (a) Tis impoſſible Matter 
Philoſ. Lib. 1 2Joue can produce any thing, unleſs there be beſides it 
©3* - ſome Aﬀive Cauſe. Sextus Empiricus allo gives this 
(6) 2{lvr3ir Definition of Matter or Body (6). That 7t 7s. that 
5 Tos 6s «v3 which refifts other things which are brought againſt it ; 
es, ie for Refiſfance, faith he, or Impenctrability, is the trac 
42.58 oxy] &- Property of Body. By theſe Accounts that they have 
7 Er! given us of Matter or Body, tis very eaſe to under- 
P» 32. ſtand their Notion or Idea of it; which, indeed, was 
the Juſt and True one. ' 'They thought Matter or 
Body. to: be « purely Paſſive Thing, incapable of mo- 
ving or aQing by it ſelf ; but wholly determined ei- 
ther by ſome Internal and Self-moving Mind, or by 
the Motions and Impulſes of other Bodies without.zt: « 
That it was 01ag27w armani , that. is, a5 We ow 
- adays 
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adays ſpeak, Impenetrably extended, and did fo fill up 
ſpace or place, as to exclude any other Body from 
being in the ſame Place with it at the ſame Time: 


If to this.-you add what Arz/fotle, and fone others, 


faid of it, that it was alſo capable of all Forms, Fi- 
gures and Modifications, you have then the whole 
that ever they thought Matter could do or be. Now 
from hence 'tis exceeding clear that they could not, 
as indeed we find aQtually they did not, think Mat- 
ter or Body the only Subſtance in the World; and 
that the Deity- was Materjal or Corporeal. For they 


always deſcribed the Divine Nature by Attributes 


and Properties that were the very Reverſes of what 
they appropriated to Matter or Body. God, they 
have told us, is an Intelligent Mind, pervading/and 
encompaſſing all things ; an Active Energetical Prin- 
ciple ; the Caule of all Motion and Operation what- 


ever; Intangible, indiviſible, inviſible, and no ways 
the Objet of our Bodily Senſes ; But yet whoſe 


Eſſence is plainly diſcoverable by our reaſoning and 
Underſtanding Faculty. This was, as we have ſeen, 


the Notion or Idea that many of the Ancient Phi- 


loſophers had of the Deity ; and this plainly thews 
us, that they look'd upon him to be what St. Fob» 
here defines him, an Incorporeal Being, or a-Spirir. 
There were indeed ſome even:then, as I have before 
ſhewed, who being wholly immerſed in Matter them- 
ſelves, did afſert that there was nothing elſe but Body 


in the World. Such were Lencippus and Democritus.; 


and afterwards Epicuras and his Sect, who perverted 
the Ancient Atomical and true Philolophy.to.an-Athe- 
iſtical Senſe, and made uſe of it tor the. baniſhing 


the Notion and Belief of a-God out of, their own and 
res others: 


%* 


i ie *. 
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others Minds : as, indeed, ſome others long before 
(o;T8 Hd- them had attempted to do (a). But in this, *tis 
Tor pwaree.. Very plain (as (4) an Excellent Perſon of our Na- 
=: 2 ax; £100 hath obſerved) that thele Men did not under- 
du aver g4-{tand the Philoſophy they pretended to : For it doth -- 
I ro moſt clearly follow from the Principles of the True 
Arif. Meraph. Atomical or Corpuſcular Philoſophy, that there muſt 
L1.c. 3-p-842 be ſome other Subſtance, diſtin from, and more 
(3) Dr.Cade, Noble than Matter ; and which. is of an Immarterial, 
10 his Zatelle- Incorporeal or Spiritual Nature. And this, I hope, 
cm ofthe jt will not be judged impertinent briefly to prove at 
VERY this Time ; becauſe fome, who ſeem not fo throughly 
to underſtand it., have of late reckoned the Mecha- 
nical Philoſophy among the Cauſes of the growth of 
Atheiſm and Infidelity. ' It is very much to the Pur- 
poſe, that the Ancient Atomiſts before Democritus 
and Leucippus, did plainly aſſert and maintain the 
Doctrine of Incorporeal Subſtances , and that the ? 
Deity was alſo of that Nature himſelf, as I think I 
have ſufficiently proved in this Diſcourſe ; and there- 
fore thoſe confident Modern Writers, who fay that 
the Ancients never had any Notion of an Immaterial 
Being, betray equally their Ignorance with their Af- 
ſurance : for the Doctrine of Immaterial Subſtances 
was as well the Concomitant, as indeed it is the Ne- 
ceſſary reſult of this kind of Philoſophy. The Em- 
bracers of it, found plainly that they had a clear and 
diſtinct Idea of two Things, viz. Paſſive Matter, and 
Afﬀive Power ; and theſe they found were perfectly 
diſtin from each other, and no way dependent at , 
all upon each other. To. the former of theſe, they 
only attributed extenſion and impenetrability, and a 
Power of being variouſly figured, modified, In 
| an 
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and moved. To the /atter, they aſcribed Cogitation, 
Life, Senfation, and the Power of Motion , which 
they plainly faw did belong to zhis, and could not do 
ſo to the other. And zheſe Two, they made the Two 
Great Principles or General Heads of Being in the 
Univerſe, and called them by two vaſtly different 
Names, as I have before ſhewed, viz. the 706 mea, 
and the 70 my8v, The one Paſfrve Matter or Bulk, 
and the other Self- Afivity, or Life. In the former 
of theſe, viz. Paſſrve Matter; they found that there 
was nothing Real, beſides its Bulk, or impenetrably 
extended Parts : and that conſequently all Forms and 
Qualities in Bodies were no real Entities diſtin& 
from the Body in which they inhered, but only the 
Parts of the Body difterently modified, diſpoſed and 
agitated , and therefore they held, that when any 


Body received a new Form or Quality differing from 


what it had before, there was no new Entity pro- 
duced, any more than an old one deſtroyed; for 
that they look't upon to be perfe&ly Impoſlible : 
And this was the true Ground of that Fundamen- 
tal Axiom of theirs, That Nothing could be made 
or produced out of Nothing ; which they did not 
( as the Modern Atheiſts do) ' advance at all in 
Oppoſition to a Creative and Almighty Power's 
producing all things at firſt from Nothing ; bur 
purely againſt, the producibleneſs of real Entities out 


of Nothing, in an Uſual and Natural way : which 


thoſe that aſſert Forms and Qualities to be Sub- 
{tantial and Real Beings, muſt nceds grant to be daily 
done. But it was this, and this only, that that 
Axiom was levelled againſt. And hence it was that 
they ailerted the Deity and the Souls of Men to " 
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real Entities diſtin& from Matter, and not to be pro- 
ducible out of the Power of Matter ; as all Qua- 
lities which are nothing but Modes of it, they main- 
tained, were : and this made them perhaps have 
recourſe to the Te gimragts and pelwowurocs, the 
Pre-exiſtence and Tranſmigration of Souls ; for they 
could never believe their Souls werey as one expreſſes 
it, younger than their Bodies, and that they periſhed, 
when the Bodies died. And therefore nothing can be 
plainer, than that the very Principles of this Philo- 
ſophy did lead Men to the Acknowledgment of In- 
corporeal Subſtances, and forced them to believe Life, 
Motion, and Cogitation to be things that could not 
be Modifications of Matter, nor periſhable and pro- 
ducible, as the common Qualities and Forms of Body 
or extended Bulk are. And thus when it is rightly 
conſidered and throughly underſtood, the Atomical 
or Mechanical Philoſophy is ſo far from being any 
way inſtrumental to the leading Men into Atheiſm, 
that there is none other that doth ſo truly diſtinguiſh 
between Matter and Incorporeal Beings ; none that 
renders the Operations and Qualities of Bodies fo In- 
relligible, and none that prepares fo clear, natural, 
and eaſie a way for the Demonſtration of Immaterial 
Subſtances, as this kind of Philoſophy doth. Indeed, 
as almoſt all things are, ſo 7his is capable of, and 
hath been made uſe of to ill Purpoſes by. its Atheiſtical 
Votaries ; who did anciently, as they do now, aflert 
that Cogitation, Life, Senfation, and Active Power, 
were all producible out of bare Matter without a 
Deity. But as this was what the True Atomiſts ne- 
ver could think poſlible ; fo it is really involved with 
the moſt monſtrous Abſurdites that ever any Opi- 
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nion was : and which therefore ought not to be 
charged on the Philoſophy it ſelf, but only on that 
Dark, Unintelligible and Inconſiſtent Syſtem of 
it, which theJgnorant Atheiſts have Compiled ; and 
that only to render 1t ſubſervient to their wicked 
Deſigns of excluding the Idea's of God and of Incor- 
poreal Subſtances out of the World, Tho? (God be 
thanked) they do in this Point fo far fail of Succeſs, 
that nothing can be clearer than that 'tis utterly im- 
poſlible to account for any firſt Cauſe of things, for 
Cogitation, Life, Senſation, or Motion, according 
to their Principle, that there is no other Subſtance 
but Body : And this neceſlarily leads me to another 
very good Argument, for the Neceſlity of allowing 
Incorporeal Subſtances, and to prove that God him- 
ſelf is of that Nature, or a Spirit , viz. The ſtrauge 
Abſurdities of the contrary Opinion. 
But theſe being very many, and it being of great 
moment truly to clear up this Point, in an Age 


| Wherein Men are fo fond. of Corporealiſm. I ſhall 
| deferr this till my next Diſcourſe : wherein I ſhall 


finiſh this and my remaining Arguments to Prove 
God to be a Spirit, and that there are Beings of an 
Immaterial and Incorporeal Nature. 


The End of the Fourth Sermon. 
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THE 
Fifth Sermon. 


JonnN iv. 24. 
God is a Spirit. —— 


I Have already ſhewn the Meaning and Import of 


theſe Words, and what we underſtand by God's 

being a Spirit. I have ſhewn youalſo the Atheiſts 

ObjeQions againſt the Immaterial Nature of 
God, and the Exiſtence of Incorporeal Subſtances ; 
and have endeavoured to Refute them, from Two Ar- 
guments. I have proved, 

r. That *tis a precarious and unfair way: of Ar- 
guing againſt the Exiſtence of any thing, only be- 
cauſe our particular Apprehenſions- and Conceptions 
cannot maſter it :. And that it will net follow, That 
there is no ſuch thing as an Incorporeal Subſtance, 
on the Account only of ſome Mensdeclaring that they: 
cannot conceive how any. ſuch thing can be. Where 
likewiſe I ſhewed, That the Notion of a Spirit, or- 
an Jmmaterial Subſtance, is- as Intelligible as that of: 
Body ; and that: we have as much reaſon-to, believe: 
the Exiſtence of the former, as of the latter... 

EO | "i 
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2. I have plainly proved, That the Notion of In- 
corporeal Subſtances hath all along been believed and 
received by many Knowing and Judicious Men a- 
monegſt the moſt Ancient Writers and Philoſophers ; 
and conſequently that it earpneitherbe Nofiſence and 
Impoſlible, nor of ſo te an Qrigihial as the/perverted 
Philoſophy of 4ri/tor/z*: both which the Atheifts are 
pleaſed to aſſert. 

3. T proceed now to ſpeak to a Third Argument, 
To prove the Deity to be of a Spiritual or Immaterial 
Nature, and that there are Incorporeal Subſtances : 
And this I ſhall draw from the many and ſtrange Ab- 
ſurdities of the contrary Opinion, That there 7s no- 
thing but Matter in the World. And if theſe can fully 
be made to appear, I hope the DoQtrine involved with 
them will alſo appear falſe and precarious ; and that 
the contrary Opinion, of the Real Exiſtence of In- 


corporeal Beings, will find an eafie admittance into 


our Faith. But here I muſt premiſe, as taken for 
granted, That we are all agreed on the Definition of, 
or know what we mean by Matter or Body, viz. That 
it is Subſtance Impezetrably extended ; whereby we di- 


ſtinguiſh it from Spirit, which is a Thinking Sub- 


ſtance without Corporeal Extenſion, or without 
having Partes extra Partes, For if this be not the 
Notion which our Adverfaries have of it, as well as 
we; *Tis in vain to diſpute about it at all. If there- 
fore they have any other Idea of it that is different 
from this, let tliem produce it, and make it as clear 
and Intelligible 'as this is ; for without doing ſo, 
they do nothing tothe purpoſe. And if they have 
not a clear -and diſtin&t Idea of Matter or Body, 
how come they fo boldly to ſay that Matter a” 
ance 
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ſtance are all one 2 how can they diſtinguiſh the 
Idea's of Body and Spirit ſo plainly, as to be ſure 
there can be no ſuch thing as an Incorporeal Sub- 
ſtance, but that it implies a Contradiction 2 Unleſs - 
they fully know what Matter or Body is, there may 
be Millions of Varieties and Degrees oi Immaterial 
Subſtances ; or there may be no ſuch thing as Body 
at all, forany thing they can prove to the contrary. 
The Atheiſt muſt then do one of theſe two things ; 
he muſt either eſtabliſh a new Notion of Matter, that 
ſhall be ſo intelligible and plain, that all Mankind 
ſhall as readily acquieſce in it, as they do in the o/d 
and common one , or elſe he muſt reſolve to keep to 
That. The former of theſe he hath not yet done, 
nor I believe is very ready to do ; but when he doth 
it, *twill be time enough to conſider it. In the 
mean while, I will readily join Iſſue with him, on the 
common and received Notion of Body: And from 
thence undertake to maintain , That nothing is 
more abſurd and unaccountable than their Aſſertion, 
That there is no other Subſtance but Matter or Body in. 
the World. For, | 

Firſt , Had there been nothing elſe but Matter 
| inthe World from Eternity (and if there be nothing 
elſe now, there never was any thing elſe) I cannor 
poſſibly ſee how theſe Gentlemen can account for Mo- 
tion, (a) or ſhew us haw Matter came firſt to be (a) Nss wr 
moved. And Matter without Motion ſure could loca ro 
never be God, never be the Cauſe of any thing, nor mm Vid. 
could it ever produce, aCt, or do any thing whatever, Piog. Laerr. 
Before Motion began, Matter could have been no- 
thing but an heavy, lifeleſs Lump of vaſt extended 
Bulk-;. which muſt-have lain alſo for ever in the fame 

dead 
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dead and unactive Poſition, tf nothing had' been ſuper- | 
induced to put it into Motion and Action. And no | 
one ſure can be ſo ſtupid as to call this a Deity ! This - | 

1s as Mr, Blount rudely and irreverently expreſſeth \ 

(a) Oracles of [irmfelf, worſe than to ſuppoſe (a) a Fum-Drum- 

—_ n, P-12®> Deity, chewing of his own Nature ; a Droning God, that - 
fits hoarding up of his Providence from his Creatures. 
And this even he can't but acknowledge, 7s an Atheiſm 
no teſs Irrational, than to deny the very Eſſence of a 
Divine Being. - I' hope theretore they will grant, 
that Matter without Motion cannot be ſuppos'd to 
be a Deity. And if ſo, then the Divine Nature 
(whatever it be) muſt be ſomething difſtinit from, and 
more Noble than Matter, and more akin to Motion, 
than to Matter or Body in general, or to it quatenus 
Matter, as the Schools ſpeak. And indeed, Motion 
taken in this ſenſe, not for a tranſlation of Body from 
one place to another, but for the Active Cauſe of 
Motion, may be very well ſaid to be Incorporeal, 
or the Deity it ſelf. But how came this Motion into 
Matter at firſt? and which way did Matter attain this 
Divine Attivity, or God-like Energy 2 Here they 
mult aſſert one of theſe three things, either, x. That 
Motion came into Matter from ſomething without 
it, and diſtin from it. Or, 2. That Motion 1s 
Eſſential to Matter, and Co-eternal with it. Or, 
'3. That it came into. it afterwards. by Chance, or 

"without any: Cauſe at all. The Firſt of theſe they 
* will not fay, I doubt, becauſe it's Truth : but how- | 
ever, if they do, our Controverſie is at an end ; for 
we believe that 'twas a Divine and powerful Mind, x 
perfectly diftin& from, and more Noble than. Matter, | 
who firſt: made it,. and moved it, and doth - {ſtill con- | 
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tinue to modifie and diſpoſe: 1t according' to his Infi- 
nite Wiſdom and Providence. 4 

And one would think no Man can be ſo ſenſeleſs as 
to maintain the laſt, viz, That Motion came into Matter 
without any Cauſe at all, and that it was Chance'only 
that firſt produced it ; for Chance here ſignifies' no- 
thing in reality : And truly, Men that. will be fo ridi- 
culouſly abſurd as to aſlert, that a Body, or Particle 
of Matter, that is once at reſt, may move by Chaxce 
only, or may Chance to move of it ſelf,. though there 
be nothing to cauſe its Motion, deſerve ' no, ſerious 
Refutation, but ought to be. treated only as. we do 
Fools and Madmen, with ſilent Pity and Compaſſion. 


And yet ſo very fond are ſome Perſons of any thing 


that oppoſes Truth, that they will run into the 
greateſt Abſurdities to maintain it. For a late Cor- 


portaliſt is pleas'd to ſay, (a) That Matter can move (4) ſerv. on 


of it ſelf : and to ſhew his deep Skill in Philoſophy, he 
tells us, that Wind, Fire, and very fine-fifted ſmall Duſt, 
are Matter, and yet Self movers. And of Wind and 
Fire, he profoundly aſſerts, That they cannot loſe their 
Motion, or ceaſe Moving, ſo long as they continue to be 
Wind and Fire. That 1s, As long as Wind and Fire 
are in Motion, they cannot ceaſe to move. This, 
indeed, is a very deep and important Diſcovery | 
But yet 'tis what hardly any Man would have pub- 
liſh'd in Print, but one that concludes a Body muſt 
needs move of it ſelf, only becauſe he can't ſee with his 
Eyes the Cauſe or Origin of its Motion. And yet 
even this he may often ſee in the caſe of Fire, if he 
will but vouchſafe to obſerve how *tis uſually kindled. 
A little Conſideration would have fatisfied him alſo, 
that Winds may be produced mg Atmoſphere, by 

| the 


Dr. Bentley's 


— ——— 


34 The Atheiſt's ObjeStions , againſt the 

the Air's being moved ſome way, by Heat, Com- 

preſſion, or ſome other Accidental Cauſe, as well as 

in an Eolipile, or a Pair of Bellows. And as for his 

fine Duff's riſing up in a Cloud of it ſelf; had he under- 

ſtood that the Agitation of any Fluid will keep the 

fmall Particles of any heavier Matter mixed with it 

from deſcending to the bottom of it, nay, and raiſe 
them up from thence too; and had he not forgotten 

that this was the caſe here, (the Air being ſo agitated 

by the Motion of Sifting) he would not, ſure, have 
been fo' filly as to have brought theſe as Inſtances of 
Spontaneous Motion in Matter. But however, he is 

' not the firſt that hath been guilty of this Abſurdity. 

(4) Meta, For Ariſtotle upbraids ſome, in his time, (a) with in- 
Raw troducing Motion into Matter without any Cauſe,or with- 

ont ſuppoſing any Principle whence it ſhould proceed. 
"The Second Point therefore, is, I ſuppoſe, that 
which our Corporealiſt will adhere to, viz. That Me- 
tion is Eſſential to,and Co-eternal with Matter ; and that 
either all Matter and Motion taken together, or elſe 
ſome Fine and Subtile Parts of it are the Deity. But this, 
if it be throughly conſidered, will appear almoſt as ab- 
{ard and unaccountable as that Matter ſhould be mo- 
ved without any: Cauſe at all. For, in the firſt place, 
tis plain, That Motion is not Eſſentially included in the 
Hdea of Matter. 1 can conceive Matter to the full as 
well, if not better, when it is at reſt, as when it is 
in Motion. When I look on any Body, or conſider 
any determinate quantity of Matter, I can conceive 
that 'tis a Subſtance that is impenetrably extended, 
diviſible, and moveable ; that it fills up ſuch a 
ſpace, and that it excludes any Body from being there 
with it at the fame time, without concerving it to be 
in 
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in Motion at all ; much leſs being forced to ac- 
knowledge that it muſt be, and was always in Mo- 
tion. Whereas certainly, if Motion were as Eſſential to 
Matter, as Impenetrability and Extenſion, 'twere as 
impoſſible for me to conceive it at reſt, as it 1s to 
conceive it without thoſe Qualifications or Proper- 


* ties : But no doubt I have as true an Idea of a 
Stone or a Bullet, or of any other Body or Part of 


Matter, when it lies {till on the Ground, as I have of 
it when 'tis projected from a Sling or a Gun. Now 
if Motion be not Eſſentially included in the Idea or 
Notion that we have of Matter, how can any one 
ſuppoſe it as Eſſential to, and Co-eternal with it 2 
This is a Concluſion beyond the power of our Reaſon 
to make ; no onecan come to 1t naturally, anc in the 


- ordinary way of Apprehending and Reafoning ; and 


tis much more Unintelligible and Myſterious than a 
oreat many other things which they pretend they 
cannot believe purely on this account. 

But ſuppoſing that Motion be Eſſential to Matter ; 
it muſt then be ſo to every Particle of it, and that 
Uniformly alike, or in the ſame Proportion. And 
if ſo, then every Atom of Matter muſt always te- 
tain its Original Degree of Motion or Velocity, and 
can never poſſibly be deprived of it: For no Acci- 
dental Cauſe can any way either encreaſe or diminiſh, 
promote or hinder the Eſſential Properties of a Being. 
Thus, for Inſtance, take a Particle of Matter, or any 
Body whatever, and move it as faſt or as ſlow as 
you pleaſe, place it where or how you pleaſe, ſepa- 
rate it from other Particles or Bodies, or combine it 
with them ; ſtill 'twill retain its-Effential Properties 
of Extenſion and NY and.they wilt-receive 

2 no 
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no Zntenfion and Remiſſion all this while. But now 
tis quite otherwiſe in the caſe of Motion ; we find 


the ſame Body may be brought to move ſometimes. 
faſter, -ſometimes ſlower, and ſometimes (to all ap- 


pearance) be reduced to abſolute reſt ; which could 
never be, if Motion were Eſſential to each Particle-of 


Matter, in ſuch a Determinate Degree: of Velocity, ' 


and there were (as is now ſuppoſed ) Nothing elle 
without or diſtin from Matter to put it into Motion. 
For then nothing could ever accelerate or retard its 
Motion: no one Body could ever move faſter or 
ſlower than another. But a S»a// or the Pigritia would 
keep pace with the ſeemingly Inſtantaneous irradia- 


- tions of Light. 


And thus we may ſee plainly, that without ſuppo- 
ſing ſome Principle of Motion diſtin& from Matter, 
Motion 'could: never have come into it, nor have 
been co-eternal with it. 

But allowing them that Motion ſhould get into Mat- 
ter neither they nor we know how, or that it is Eternal 
and Eſſential to it : If there be nothing elſe but Matter 
and Motion in the Univerſe , which way will they 
account for the Deity ? they dare not fay Matter 
alone without Motion can be God ; and I think there 
can be nothing more clear, than that Bare Motion in 
Matter can never makea Deity. For if Motion came 
into Matter any time after. its Exiſtence, the Deity 
muſt then be produced, and conſequently receive a 
Beginning; and ſo the Firſt Cauſe of all things muſt 


"becauſe himGlf after all things, which is contradi- | 


_ to the Notion of a Deity. 

| If they fay that Motion: is Co-eternal with; and E(- 

ſential to Matter, and the Deity be Matter thus _ 
Jp nally 
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nally moved ; then either every Particle of Matter 
mult be eſſentially God, or elſe he muſt be the reſult 


of the whole, or of ſome Parts of Matter combined: 


together. If the former be aſſerted , there muſt of 
neceſſity be as -many Gods as there are Atoms or 
Phyſical Monads : for each of them are Individually 
diſtin& from each other, and have their ſeparate and 
peculiar Properties of Impenetrability, Extenſion and 
Motion ; which in this fine Hypotheſis, are the only 
Perfections of the Divine Nature. But no doubt they 
will fay, that 'tis not any one Particle of: Matter that 
15a God alone, and therefore they cannot be all Dei- 
ties ſingly ; But "tis all of them, or at leaſt a good con- 
venient Number of theſe luckily combined together, 
out of whom the Deity is compoſed. Though which 
of theſe to ſtick to, our Corporealiſts are very much 
at a loſs; Spinoza aflerting the former, and Mr. Hobbs 
the latter. But I think 'tis no great matter which 
they adhere to ; for both are alike unaccountable 
and abſurd : For if there be not a Divine Nature, 
and its - Perfe&ions, in each ſingle Atom of Matter ; 
will barely combining ſome, or all of them, toge- 
ther make a Deity of them? Can it ever enter into 
the Heart of Man to conceive that barely colleCting; 
together a parcel of roving Particles of Matter, ſuch 
as agitated Duſt, or Motes moving up and down in 
the Sun, will ever unite them into a God ? give the. 


Combination Almighty Power, Wiſdom, and Good-- 


neſs 2 when there was nothing like this before in any 
of the Atoms themſelves? Certainlv, Men that can 
aſſert ſuch monſtrous Opinions as theſe, . do not think 
as other People do ; or, indeed, rather do not think 
at all. Theſe certainly labour under the Diſeaſe _ 
ti0nc 
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tioned by Epiftetus, of dwroAfwor; or drorlxewor; T8 | 

(a) Arian, vodlues, (a) a ftony Inſenſibility or Deadneſs of Under- 

Lib.1. c.5s. ſtanding, by which they are beſotted and ſtupified in 
their Intelleuals ; ſo that they can believe and aſſert | 
any thing, if it be fublervient to their deſigns, tho' \ 
never ſo contradictory to the cleareſt light of Reaſon 
and Truth. | | 

But to goon : Granting to the Corporealiſts that | 
Matter either hath been always in Motion, or for 
what time they pleaſe ; allowing its Particles to be 
ſmall or great , to move ſwiftly or ſlowly, and to be | 
combined together , or dzsjoined from each other as 
they think fit. 1 enquire what all this will fignifie 
rowards producing of Cogitation, Wiſdom, and Under- 
ſtanding 2 or to the production of Life, Self Activity, | 
or Spontaneous Power ? And yet Theſe are the moſt | 
Great and Noble Things in the World ; theſe are the 
higheſt PerfeQtions of the Divine Nature, and in 
theſe we place the Eſſence of the Deity. | ' 
Now here Matter and Motion is more than ever at - 
a loſs; and I think it demonſtratively certain that it 
cannot account for theſe things. Ariſtotle did very 
truly find fault with the Corporealiſts of- his Time, 
| that they did not, as ours cannot now, aſſign F & 

(b) Lib. 1. 2, xaA#; alliev, (b) any Cauſe of well and fit ; any 

Meraph. C: 3+ - Origin of, or Reaſon for that Wiſdom and Regularity, 
that harmonious Relation and Aptitude of one part of 
the Creation to another, which is ſo very conſpicuous 
in all things ; ſuppoſing that there is nothing in Na- 
ture but Matter and Motion. And it is moſt cer- 
tainly true, that the Idea which we have of Body 
doth not neceffarily include Cogitation in it, nor our 
Notion of Cogitation include Body : but they are 

two 
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two as diſtin Idea's as any we have. So far are 
they from being the ſame thing, that we cannot poſ- 
ſibly conceive Cogitation with Extenſion, No Man 
ever conceived a Thought to be ſo many Inches or 
Yards log; to be deep, thick or broad, to bediviſible 
into two or more Parts, or to have any Kind of Fi- 
gure or determinate Poſition or Extenſion ; whereas 
if whatſoever be unextended, or not Body , be abfo- 
lutely Nothing , as theſe Gentlemen aſſert : Cogita- 
tion, Wiſdom, Underſtanding, and Spontaneous Power 
muſt be nothing : or elſe they muſt be figurate 
Bodies; than which nothing can be more abſurd. 
And if we farther examine our own Mind, and con- 
ſult our own Reaſon, we ſhall find that we cannot 
poſſibly conceive how thinking, Wiſdom, Conſciout- 
neſs, and Spontaneous Power can poſlibly be the re- 
ſult of Bare Motion of the Parts of Matter. Was 
there ever any one that ſeriouſly believed a Particle 
of Matter was any Wiſer or had any more Under- 
ſtanding for being moved than it was before when 
it lay ſtill 2 for let it be never ſo briskly agitated, is 
it not ſtill Body ? there is no other Idea ariſeth from 
hence , but only that it changeth its place, and is 
united ſucceſſively to ſeveral parts of ſpace, that. it 
will move ſuch other Particles of Matter as 'tis ca- 


pable of, and be retarded in its Motion by hitting. 


or ſtriking againſt them ; theſe, and ſuch like, are 


all the Ideas that we can have of a Body in Motion ;. 
but what is this to Thought and Conſciouſneſs > Did 


ever any one but a ſtupid Corporealiſt imagine that a 
Particle of Matter by being moved, was made Intel- 
ligent? and that its travelling from place to place, 


made it underſtand all things in its way ? and did 


any 
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any one ever think that the Knowledge of ſuch a 
rambling Atom encreaſed in Proportion to the velo- 
city of its Motion ? Yes, doubtleſs ! and thus a Bul- 
ler diſcharged from the Mouth of a Cannon, ought 
to be look'd upon as one of the moſt Ingenious Be- 
ings in Nature. And hence it will follow, that the 
more haſt any one makes to tumble over Books, or 
to ramble over Countries ; and the more precipitantly 
he makes a judgmient of Notions or Opinions, the 
Better Account he can give of Authors and Places ; 
and the more ſolid and ſubſtantial will be his Learning. 
This, indeed, 1s the beſt Account that can be given 
of the fineneſs and quickneſs of Thought, that ſome 
Men ſo much pretend to; for this way they may 
come by a vaſt ſhare of Penetration, and be vola- 
tilized far above the dull ſtudious and conſiderate 
Vulgar : and the Event ſhews that zhey frequently 
make uſe of the Experiment. 

But again; As we cannot poſſibly conceive that 
the Motion of one Particle of Matter alone, can give it 
Knowledge and Underſtanding ; ſo neither can we 
ſuppoſe that a Body compoſed of many of them, can ac- 
quire any ſuch thing barely on the Account of the 
Motion or Agitation of its Parts, for Motion only 
will do no more to the whole, than it did to each 
one ſingly ; and *'tis not conceivable that Three, or 
Three Millions of Bullets will be any wiſer for being 
diſcharged together, than if they were all ſhot ſingly 
in purſuit of Underſtanding. Nor can any happy 
Combination or Conſtitution of Parts avail any thing 
in this Caſe, any more than Motion ; nor can that 
be effeftual to ſuper-induce Wiſdom and Underſtanding 
into Matter. The o@ue Ammloueces will be nu more 
a God, 
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a God, than Jupiter's Log mas among the | Frogs, nor 
than the moſt denſe and gro/5 body in Nature. For 
after all the various Poſitions , Configurations, and 
Combinations of Matter, is. it not Matter ſtill > will 
rarefying or ſubtilzing of Matter change its Nature 
and Eſſential Properties ? A Rare Body is nothing but 
2 contexture of fine and ſubtile Particles, which be- 
ing ſeparated farther aſunder than is uſual, are alſo 
perhaps more briskly agitated and moved. And pray 
what is here new ? what will this do towards Divi- 
nity 2 will bare Figare and Poſition of Parts change 
the Nature of thoſe Parts, and give them Copitation 
and Knowledge when they had no ſuch thing ſingly 
and before ? will adding, ſubtrafting, multiplying or 
dividing of Numbers, make them any thing elſe more 
Noble than what they were before? will not the 
Summs , Remainders, Produfts , or Quotients be ſtill 
Figures and Numbers like the firſt Digits, out of 
which theſe do by Combination or various Poſitions 
ariſe? and is it not juſt ſo with Matter 2 will a Par- 
ticle of it be made any more Wiſe and Intelligent, for 
being render'd ſmaller than it was before ? and hath 
a little Particle more Senſe than a larger ? will Three 
or Four, or Four Millions of theſe be' more ingenious 
than a Body or Lump that is as big as them all 2 
and will moving a few Atoms a good diſtance from 
each other, Separate them into Knowledge, and Di/- 
Join them into an Underſtanding Power which: none 
of them had before? If Men can ſwallow ſuch things 
as theſe, and think at this Extravagant and Unac- 
countable Rate ; I fear all good Arguments and found 
Reaſon . will: be:;loft upon. them, and they ought 
to be negleRted'as WD, Stupid or nm. oe wr 
(124 DEM Y An 
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© And yet theſe, and fuch like Abſurdities, muſt be the 


Natural Conſequences of ſuppoſing Matter and Mo- 


tion alone capable of thinking , that Matter can be 
rarified into a Deity, and that Divine and Almighty 
Wiſdom, Knowledge, Goodneſs and Power, are the re- 
ſulr of Body luckzly diſpoſed and moved ; which yet 
was the Opinion of Zebbs, and is ſtill of many of 
his Admirers and Followers. For notwithſtanding 
| thoſe Excellent Demonſtrations that many Learned 
(«) Dr. cu+ Men (4) amongſt us have eſtabliſhed, that Mat- 
gp 71 drank ter and Motion cannot poſſibly produce Cogi- 
4 tation, Conſciouſneſs, Underſtanding and Liberty 
' of Will: There is lately an Ignorant Corporealiſt 

(5) Obſerva- who aſſerts, That the Inflamed and glowing Particles 
oor fey - of the Blood, called Spirits, tho they are not in them- 
mon, Þ. 10. ſebues Sentient and Intelligent, are yet the aftive Prins 
ciple of Life and Motion, of Senſe and Underſtanding 

in. Man and Reaſt ; and do att the Underſtanding or 

Brain to apprehend, judge and remember. Now by 

this 'tis plain that he ſuppoſes Cogitation, Under- 

ſtanding, Conſciouſneſs and Liberty, and all the Fa- 

culties of the Soul of Man to be nothing but the 

reſult of, fome peculiar Motions in 2 Fitly organized 

Body. The Animal Spirits he thinks are like the 

Elaſtick Particles in the Spring of a Watch, tho” 

they cannot tell what a Clock it is themſelves, yet 


they can by means of the Spring which they actuate, 


do that-and many. other things that the Movement 
thall-be fitted for : Or to make uſe of a Compariſon 
of his own ; The Animal Spirits may do as the Wind 
doth in the Cheſt of an Organ, tho! it can make no 
Muſick of it ſelf, yet by. being communicated fo as 
to inſpire the ſeveral Pipes, it may-aQtuate them into 
2,Yery fine Harmony. It 
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It is not my Buſineſs nor Defign to difconrſe here 
of the Soul of Man-: but yet I would fain beg theſe 
Corporealiſts clearly to explain, how Self-Conſcionſ- 
veſs,  Refletion, and Liberty of Ation can poſhbly be 
accounted: for by this Hypotheſis. For this neceſla- 
rity makes Men meer Machines at long run. AnEn- 
gine is never the more free and conſcious to its ſelf 
of its own Operations tor being fine and curioufly 
contrived : And the wonderful Clock at. Strasburgh 
knows no more what it doth, nor is it any more the 
Spontaneous Cauſe of its fo many and curious Motions, 
than the Ancient Clepſydra, or a modern ZHour-glaſs 
knoweth what it is about, when it rudely meaſureth 
the Duration of any Part of Time. For whatever'is 
performed by meer Matter and Motion muſt needs 
be neceſſary in every ſtep and' degree of its courſe, 
be the way of aQting in the Engine never ſo curious, 
and never ſo remote from the cognifance of our 
Senſes. They know well enough, as I ſhall ſhew be- 
low, that there is no poſſible room for freedom of 
Action,” Conſciouſneſs of any Operation, nor for a 
Cogitative and Reaſoning Fower, according to this 
way of explicating the Operations of the Humane 
Soul. For in the Animal Spirits they grant there is 
no ſuch thing ; they are only a fiery and briskly agi- 
tated Fluid, which ſerves to aQtuate any Part,of the 
Rational Machine pro re nara : And theſe ſeveral 
Parts or Organs of the Machine can no more produce 
any ſuch thing without the Animal Spirits, than the 
Hand or Dial-Plate of a Watch can, or any other Part 
of a curious Inſtrument. If therefore you enquire of 
them, wherein they place this Cogitation, - Self-Con- 
{ctouſneſs and Liberty ; they will tell you *#zs 7» the 

2 | Man, 
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Man, -tis in the whole; "tis neither his Soxl alone, nor 
his Body alone; *tis no Spiritual Subſtance diſtin&t 
from Matter, but 'tis the whole Man that thinks, rea- 
ſons, and acts freely by the form of the whole: But 
this is very unaccountable,and is what neither they nor 
any oneelfe,I believe, can ever apprehend or conceive ; 
that Zzberty ſhould be the refult of Neceſſarily moved 
Matter ; that Cogitation ſhould ariſe from Senſeleſs 
and Uuthinking Atoms, and that Knowledge and Con- 
ſciouſneſs of its own Operations ſhould come into any 


. Engine by its being finely and curiouſly contrived, 


(a) Op. Poſt 
PUMP+1 2% K4e 


and be nothing but the neceſlary reſult of bare local 
Motion, : and rightly Organized Matter. | 

Theſe Abſurdities ſome other Corporealiſts clear- 
ly perceiving, and being fully convinced that *tis 
impoſſible to account for Cogitation, Conſciouſ- 
nels, and the like, from bare Matter and Motion ; and 
to educe the Perfections of the Deity out of the 
Power of Matter only. Theſe, I fay, had recourſe 
to another way of maintaining their beloved Afler- 
tion, that there is no other Subſtance but Body. They 
aſſert, that Cogitation is Eſſential to Matter : or; 
as Spinoza words it, All Subſtance is eſſentially Cog» 
tative and Extended; fo that as there is no Subſtance 
but what is Material , 1o there 1s none but: what 1s 
Cogitative too. Indeed, -as I ſhewed you before, he 
aſlerts that there is but One only Subſtance, which 7s 


God, or-in other words, Univerſal Matter ; and Cogt- - 


tation and: Extenſion ( he faith) are the two Infinite 


Attributes, or elſe the Afﬀedtions of the Attributes of 


the Deity (a). And this, with a great deal of Aſſu- 
rance (as the way of theſe Writers-is) he pretends to 
demonſtrate Mathematically, by a Pompous, tho' a 


very Obſcure, Apparatus of Definitions, Axioms, Po- 
| /tulates 


- 
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ſtulates and Propoſitions. But it is-not calling a thing 


a Demonſtration, that will make it to &e ſo; nor con- 
cluding with Qzod erat Demonſtrandum, that will make 
every body acquieſce in a Propoſition, when it is 
either perfeAtly unintelligible or falle. And yet fuch 
are thoſe that Spznoza brings to prove and ſupport 
this- ſtrange Opinion. The Monſtrous  Abſurdities 
of which, I ſhall now conſider. | 

And Firſt, 'Tis plain, That if Cogitation be as 
Eſſential to Matter as Extenſion ; Then all and every 


Particle of it muſt needs be a Thinking Subſtance or 


Body by it ſelf, Diſtind from all Other Particles of 
Matter in the World. There is no one doubts but 'tis 
ſo, in reference to the proper and allowed AﬀeQtions 
of Body, Impenetrability and Extenſion. Every leaſt 
Particle or Atom of Matter hath zheſe Properties as 
compleat within it felf, as they are in the whole. 
Bulk of the Univerſe, or in any larger Body what- 
ſoever : Theſe are alſo- individually diſtin& in each 
Particle ; ſo that its Properties, though of the fame 
kind, are not the very ſame with thoſe of other Parts 
of Matter. Now if to each ſuch Particle of Matter 
Cogitation be alſo added ; then every Atom in 
the Univerſe will be a Thinking, Intelligent and Rea- 
ſoning Being, diſtin from all the reſt,, and: have its 
own proper and peculiar Faculties and Operations ; 
'twill be a different Perſon trom all Others ; andevery 
Individual Particle of Matter will be ſo from it, and 
from every one elſe in the Wotrld. Every Atom alſo 
will be equal to any of the reſt, in reſpe&t of this 
Cogttative Power ; will have it inthe very fame Pro- 


portion, and not be wiſer or more fooliſh, duller or, 
more ingenious than its neighbours, And if this be. 


ſo 
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ſo (as it muſt neceſſarily be, if all Matter be Efſen- 
tially Cogitative) then there muſt either be no God at 
all, or elle every Particle of Matrer muſt be a diſtin 
God by it ſelf ; and ſo.the moſt ridiculous Polytheiſm 
that ever was imagind, muſt be introduced and: al- 
lowed of. For if there be any fuch things as Perfe 
Knowledge, Power, Wiſdom and Goodneſs, every one of 
theſe Particles muſt have it : For 'tis impoſſible finite 
or. Perfet Power, Wiſdom, Knowledge and; Good- 
neſs, can - be produced: out of finite ; the leſſer can 
never produce the greater, nor any thing make or 
give that which it hath not within it ſelf : And there- 
tore it plainly follows, that either there is no Deity 
at all, or elſe that every Particle of Matter muſt be a 
God by it ſelf, according to this Hypotheſis. For 
finite or 1mperfect Cogitation can no more be the 
Cauſe of Infinite, than Cogrtation can ariſe from inco- 
gitative Matter. And this. Spinoza faw very well ; 
and therefore he aſſerts a/7 Cogitation, as well as all 
Sabſtance, to be Infinite (a). Indeed, to avoid this 
abominable Abſurdity of each Particle of Matter's 
being God by it ſelf ; he faith, that there is but one only 
Subſtance in Nature,and: that this is God (b.) But this 
wall not help-him out, nor do him much ſervice in 
defending him- from the hofrid Abſurdities of this 
Notion. For ifby S«2/tance, he mean only Subſtance 
in general, or- the Idea that we have of ſome Su4- 
ſtratum, Support or Subjett of Inhefron in which we con- 
ceive the Properties and Accidents of Real Beings to 
inhere; as by his Definition of Subſtance he ſeems to 
imply ; "Tis plain, this is only a Metaphyfical Notion, 
only 2 general Word or Term that ſerves to denote 


our-conception of ſomething in a Being that doth not 
| depend 
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depend upon the Properties of zt, nor inhere in them, 
but they upon and in #&. But we can have noNotion 
of Subſtance exiſting without any Properties, any more 
than of Properties without if, If therefore he mean 
that God is fuch a Subſtance as this, that God is the 
Term or Idea of Subſtance in general, he makes the 
Deity nothing at all but a meer Name, a meer 
Ens Rationis, or Creature of the Brain only ; than 
which nothing can be more ridiculous and fooliſh. 
For *tis the Attributes or Properties of the Deity that 
we chiefly contend for, and which we are chiefly 
obliged to Acknowledge and Reverence ; and *tis 
Theſe that we aſſert muſt be zuherent in an Infinite and 
Immaterial Subſtance; or Spirit. But if by there be- 
ing but one only Subſtance, which he faith is God, 
Spinoza means, that the Deity is the whole Malſs of 
Beings or of Matter in the Univerſe, as by what he 
delivers in many places, I do really believe that he 
did ; for he aſſerts, that a/ Corporeal Subſtance is Infi- 
wite and One (c) ; and that Extenfion and Cogitation (c) lb. p14. 
are the Attributes, or the Aﬀetions of the Attributes of 
God, as I hinted before. 1 fay, if this be his Opinion, 
there cannot poſlibly be a more unaccountable, abſurd 
and impoſiible Notion of God advanced. And 'tis alfo 
abſolutely inconſiſtent and contradiftious with what 
he doth at other times aſſert. For if S«bſtance, Matter, 
and God, fignifie all the ſame thing, and' all Matter 
be Efentially Cogitative, as ſuch ; Then 'tis plain, as 
I have ſhewed already, that God cannot be the whole 
Matter of the Univerſe, but each Particle of Matter 
will be a God by it felf, For if there be any fuch 
thing as Infinite PerfeQion, it muſt be Effentially in 
every Particle of Matter ; otherwiſe Infinite Perfection 
may 
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may ariſe out of what is only Finite, which is im- 
poſſible. And if every Particle of Matter have this 
Infinite Perfe&tion, the whole Maſs of theſe, Col- 
lecively conſidered, will be by no means One God, 
or' One Being, Ifinitely Perfeft, hut a Swarm of In- 
numerable Deities, every one of which will be Per- 
ſonally diſtin& from each other, and yet contain all 
poſlible Perfetion in it felf. But allowing him all the 
Colletive Maſs of Beings, or the Univerſe to be God ; 
What a ſtrange kind of a Deity would this make? The 
Divine Nature muſt then neceſſarily be Divifible, 
part of it here,and part there ; part of it in Motton, and 
part of it at Ref part of it Ft, and part Cold ; 
part Fire, and part Water; and, in a word, ſubject 
to_all manner of Tmperfetions, Viciſſitudes, Changes, 
Contrarieties and Alterations that can be imagined. 
But this the common Senſe of all Mankind will abhorr 
and deteſt to be ſpoken of the Deity : and beſides, 
*tis contrary to what Spznoza aſlerts in other places, 
where he faith Subſtance is /ndzvifible (4). But how 
there can be but One Only Sabſtance, and that the Mat- 
ter of the Univerſe ; and how this Subſtance can be 
Iadivifible, when yer each 'Particle of Matter muſt 
be a diſtin Subſtance by it ſelf, and is divifble, and 
divided from all others, as our Reaſon and our Senſes 
do every day inform us, is a flight of Metaphyſicks 
above my Underſtanding, and can, I believe, never be 
conceived by any one- that underſtands the meaning 
of the Words or Terms ſuch an Opinion ſhall be de- 
livered in. But he indeed that doth not, and that 
will admire lofty and inſignificant Sounds, without 
Senſe, or he that hath ſome wicked and baſe Deſign 
to cover under ſuch Cant, 'may conceive any thing, 
or at leaſt fay that he doth fo. ' The 


UMI 


Mi 


_ 


 Inemateriul Nature of G' v, $0. Refited. 


49 


'The Operations and Actions alſo of a Corporeal 
Deity (were 'itpoſſible there [ſhould :be fach an one) 
muſt be/all abſolutely Neceſlary , and determined\by 


re Phyſical and Mechanical Fatality. For he would 


e 'really and 'truly Natura Natarata, only the 'bate 
Reſult of Motion in Matrer, as 'tis variouſly formed, 
figured, 'moved and difpoſed fo as to produce any 


Natural Efle&.  And'this, I doubt not but ſome of - 


theſe Corporealiſts very well underſtand ; and that is 
the reaſon that makes them ſo very fond of the No- 
tion of 'a Corporeal Deity, and of aſſerting, That 
there is nothing -in'the World but Body : For then 
they know very well, that there can be-nothing but 
YAny arzyrum in Nature, ſuch a Phyſical Neceſlity as 
will perfectly exclude all Freedom and Liberty of Wall 
amongſt Men,and conſequently deſtroy all Notions of, 
and DiſtinQtions between Good and Evil: They don't 
care to ſiy plainly there is no God, that looks a little 
too bare-faced : for Atheiſm'is a Name they don't 
love to take. But they will readily and ſtudiouſly 
endeavour to advance fuch an Account and Notion of 
2 Deity as ſhall doas well; fuch-anione as they know 
is in effect the ſame 'as'/to ſay there is:no God at all. 
And 'this the repreſenting him as Corporeal, will 
effectually do ; for this ſubjects /Him to a Phyſical 
Neceflity, *makes Him tiothing atiall but Nature, and 
deprives both "Him and us 'of 'the/Noble Principle of 
Freedom" of Wil : 'and'then they know that there can 
be no ſuch ' things as/Rewards and>Puniſhments pro- 
portionate 'to-Metis Actions ; but that all things are 


alike, withoar' any diſtinction'of Good and Evil, atid 


conſequently: that they - may do anything that they 
havenilind to," 36d thisuppoars ro bethe Ide that 
ns "0 they 
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they would villingly bring all things to; For if this 
were not the caſe , what Reaſon can be given why 
Men ſhould be ſuch zealous Sticklers for a Corporeal 
Deity > Why ſhould they ſtill, in ſpite of Senſe; 
Reaſon and Philoſophy, maintain, That there can be 


.no ſuch thing as an Incorporeal or Immaterial Sub- 


ftance ? Is it purely out of a deyout and holy-Defire to 
underſtand the Divine-Nature more clearly,in order to 
ſpeak of him more properly, to adore him more re- 
hgiouſly, and obey him more;heartily 2 I fear, not : 
For if Matter and Motion can Think, and- (as they 
fay) the Properties or Attributes. of God can be ac- 


countable that way, and there be really and truly a 


Wiſe, Powerful, Juſt and Good God, though Cor- 
poreal-; why ſhould not theſe Gentlemen look upon 
themſelves obliged: to obey. ſuch: a God, as well as a 


Spiritual one 2 -Why' do they quarrel with, and caſt 


off his Holy Word, and reject and deſpiſe his Re- 
vealed Will 2 Is not a Corporeal Deity (according 
to their Notion) truly a Being endowed with all 
poſlible Perfections. Is not He the Firſt Cauſe, Maker 
and Preſerver of all Things? and conſequently is not 
He as fitand worthy to be worſhipped as well as a 
Spiritual One ? and cannot ſuch a- Deity acquaint 
his Creatures how he will be worſhipped and ſerved ? 
cannot He Reward- them -for ſo doing, and Puniſh 
them for offending 'againſt- Him, ; equally; as if He 
were Incarporeal ? | If he cannot, -indeed; thenithere 
is ſomething more. than bare Speculation.'in ., the 
caſe, and there muſt be ſome fubſtantial Reaſon why 
Deiſts and. Antiſcripturiſts are always: Corporealitts. 
And this:is the truth of-the; Matter ; the God. of 
the Corporealiſts' is-not the True Deity, WHAMSHEr 

| they 
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they. may pretend, - but a blind,. ſtupid, ſenſeleſs Idol, 
that hath nothing but the Name: of God wickedly 
applied to it. *I'is only Nature or a. Plaſtick Power 
in-Nature, .the, whole maſs. of, 'or ſome fine , ſubtile 


.and. attive-Parts of Matter. in rapid 


Motion, without any Under/tanding, (a). 
Wiſdom, or, Defign , - without. liberty. of 
W:4l or freedom of Aion ; but Phyſt- 
cally and Mechanically Necetlary in all 


its Operations. Their God 1s 98AG. 
evzyunc, and 4dFuralcy Rr TF memgwurrlm . 


eToys To Oc , 4s Herodotus. 


() Quand) attribuinus Deo 
ſenfar, Scremtiam &y Intelleum, 
que in nobis nihil aliud ſunt qudm 
Juſcitatus 4 rebus externis organa 


prementibus animi Tumultus, non © 
eft putandum al iquid tale accidere 


Deo, Hobbs de Civ, c. xv. $.14- 
P- 271. The fame thiog he faith 
alſo,'\L8dath. c. 31. Þ. 190. 


ſpeaks, he is the Servant of Neceſſity, and cannot poſſibly 

himſelf avoid the deſtined. fate... And to be. ſure, if 

God be not a free Agent, Nothing elſe can : for all | 
things flowing from him by an inevitable Neceſſity (b), (6) omnia tn 
or being Parts of Hin, ag Spinota allerts, they mull euitabili neceſ- 


ſrate ex Dez 


be under the ſame Neceſlity with the Deity, and he Naturi ſequi 
faith plainly, That every thing that is determined to ftatu. Op. poſt. 


Operate, is ſo determined neceſſarily by God, and could P:.453- Vid. 


» Þ+ 24» 


not aft at all if God did not thus neceſſarily determine nn WY 


zt (c). That the Will of Man cannot be called free, (c) 0p. Pot. 


but is ouly a neceſſary Cauſe: (d). . And in another p. 246 
place (e) he tells us plainly,zhat there are no ſuch things w P. 20. * 


as final Cauſes in Nature, they being only the Ignorant 


E . 


P. 36, 


Figments of Mankind ; but that. all things are Goverys 
by, dtfolute Neceſſity, A while gfterthis, (f) Fe O Þ. 37. 


aſſerts Man to be a meer Machine, and faith, that, *is 


only thoſe who are Tqnorant of Cauſes that ſay he was 
thus finely formed by any Art,or Defign,; "or whoattri- 
bute his Compoſition to any. Supernatural Wiſdom. And 
then at laſt he comes to the great Point on whichall 
this Phulofophy; turns; which \is;.7Þþet Good and Evil 


are 


ure wh Naa [Bar "hah The Norton of 'thens pavne 
' only” from Mens WAG Opt on, that all things wene 

mnale for them ;- and who therefore 'tall tharGood which 
$r-agreeable* to'their Fa ey;-and that- Evil whith #5\com- 


= a alt And I Aonide chef that 'Efpouſe Ga Kahi 
- "Opinions now adays, know too well theConſquetions 


ww. 
">/Bur'of the Piceuricnſack 6f theſe Notions, 4: caniſt 
a: no:more now ; dbgning par TY to:cofrfute 


them hereafter” as they are made ObjeQions 
the Truth, and Obligation of Religion 1n- nn. 


FINIS 


" Diſcourſes. on a finer db cabjitts; by ek Ty 
D..D. Ko? A agg WY: faite 


$o2ih wan Both Primed ;for Richard Wilkin. 
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